
Warrants 
Link From Previous Lecture
In the previous lecture we saw that the doctrine of the Trinity is the Christian doctrine of God.  This has significance in several areas:  

· God is free for us here in the giving of God’s Self-revelation – ‘God’ in Christian discourse is used in confession of the God who gives God’s Self in Jesus Christ by God’s Spirit:  
· God is free for us here in the giving of God’s Self-revelation – What God gives is God’s Self the God who gives God’s Self in Jesus Christ by God’s Spirit – thus there is no God lying behind or different from the God who is given (through separating the economic and immanent Trinities).
 

· God is free for us here in the giving of God’s Self-revelation – God’s Self-giving is never coerced by anything outside of God’s Self, nor derives from a need that God has.  The doctrine of the Triune relationality entails the perfection of divine communion ad intra (in itself).  The movement of God ad extra (outside of itself) is a free act of grace, or divine beneficence (overflowing of Triune love), in which God subsequently is never without us (for our sake, since the Triune God has no need of anything from outside of God’s Self).  

· God is free for us here in the giving of God’s Self-revelation – any talk of God that is not learned in, through, and in correspondence with, the economy of God’s Self-giving is not the God who gives God’s Self in Jesus Christ by God’s Spirit.  

· God is free for us here in the giving of God’s Self-revelation – God’s Self-giving is continual, never possessable as something past and completed.  It is this eschatological sense that makes sense of the apophatic impulse of Christian theology – God can never be encapsulated, but is always more than our thoughts and aspirations, calling us continually into question and preventing us from standing still on something finished and prematurely secure.  
The question that Trinitarian theology has to face is whether is faithful God’s Self-witness.  Given that it is not directly taught in the scriptures is it a departure from or a faithful expression of the faith of the earliest witnesses?  


The Fourth Gospel (FG) is important to answering this question.  The biblical text that most clearly teaches the incarnation of the Word in and as the person of Jesus.  However, numerous scholars over the past couple of centuries have called into question the FG’s legitimacy in witnessing to the theological significance of Jesus.  


Primarily on the grounds that the FG is observable different in vital ways from the witness provided by the Synoptic Gospels (SGs), it is commonly argued that the FG is testimony to the early church’s movement away from an appropriate witness to the ‘Jesus of History’.  It is this perspective that needs to be tested.  What should one do with the observable differences between these two types of Gospel account?  Broadly there are two perspectives on this matter (using an image developed by C.F.D. Moule):  
· ‘evolutionary approach’ – that the FG exemplifies a mutation of the Christian faith away from the ‘Jesus of History’ 

· ‘developmental approach’ – that the FG exemplifies an appropriate development of Christian reflection on the ‘Jesus of History’ 
� The notion that God gives God’s very Self has important implications for the question of biblical inerrancy, for example – what God gives is not a text, or any other kind of gift that is different from his own Being, but gives God’s Self.  
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