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The Maker of Heaven and Earth:  Stories of Creation

Rowan Williams:  “It is, then, a doctrine of creation, properly understood, that grounds both our contemplation and our action.”
  
Summary:  As that free expression of the God who is love in and of God’s own self, as plurality of mutual life of free and mutual giving, the creative act has to do not with an assertion of power but with an overflowing of the lover in an engracedness of all that is which is the beloved, and so creation has its living being from and in relations of gift, and whose way with all others is as making peaceful co-relations with one another.  Only in this sense of divine mutuality can the act of creation be an act wholly of grace, of the free flowing self-giving of love.  This is a self-dispossessive love, a love that is always focused on the sheer otherness of the other as the object of desire.  
Trinitarian Timidity in the Doctrine of Creation 

Causal Origins

Welker:  Gen 1&2 

are difficult to decode.  In our culture, these ideas have for a long time now been reduced to a very abstract and paltry conception of an ultimate process of causing and being caused, beyond which it is impossible either to go or to ask questions.
  

Popular ‘scientific’ reading of the Genesis Creation narratives.  
· these texts = cosmological explanation of the origins and beginning of all things 

· stress on “In the beginning” and “God made”
But 
· Beginning so distant in past as to have no contemporary meaning.  C18th deism.  

[B]y isolating the moment of origination from any thought of a continuing relation of the Author of nature to his work, they [viz., the deists] banished it, in effect, to a mental museum of antiquities.
  

· Endangers the biblical account in the face of scientific advance – hence C18th atheism 
· Imagines God to be a ‘thing’ causing creation as things cause 
God had come to be regarded as a cause among causes, an agent at work alongside other agencies in the world.  The sovereign Creator had become no more than an ingenious demiurge, restraining the teetering planets and assembling complicated creatures. … The God that Laplace and Darwin did not need to invoke was that straw deity, the God of the Gaps.
  

· 2 different accounts – Gen 1 and 2 
Cosmogenic Myths
John Westerhoff:  “Myths are not false stories.  They explain the meaning and purpose of life.  They are true stories, in the most important sense of those words, for they explain our world.”
  

· myths describe transcendent forces in objective, quasi-scientific terms 
· expresses “whatever is most essential to human life and to society”
 

· Rudolf Bultmann – myths have to be interpreted existentially 

But biblical creation accounts are 
· not about the eternal and timeless, cyclical, but the singularly unrepeatable and unique act 

· not about ourselves (existential) but about God’s act 

· mythologically thinner than other ANE creation mythologies – a demythologisation 
The Freedom of an Ordered Creatureliness
Hendry:  “The basic fact on which Luther laid his finger is that creation tells us not only how we came into existence:  it tells us what we are.”
  
the purpose and therefore the meaning of creation is to make possible the history of God’s covenant with man which has its beginning, its centre and its culmination in Jesus Christ.  The history of this covenant is as much the goal of creation as creation itself is the beginning of this history. [Karl Barth, CD, III.1]  

· creature develops and reproduces itself… (Gen. 1:12, 22, 28). 

· names “all cattle, the birds of heaven, and all animals of the field” (Gen. 2:19-20)

· God re-acts in response to human need – the loneliness and helplessness of the human being 
The creature’s own differentiated activity is placed on the same level with God’s creative action, without ceasing to be the creature’s own activity.” [Welker]  
· Yet creaturely creativity is in response to, participates within, and depends upon that of God (see Gen 2:5) 
This has serious implications for:  
· the being of the human as relational (ec-centric)

· the being of the human as responsible to others 
· doctrine of God’s 

· creative power

· creative ‘need’ – grace

God creates ‘in God’s interest’ (there could be no other motivation for divine action); but that ‘interest’ is not the building-up of the divine life, which simply is what it is, but its giving away.  For God to act for God’s sake is for God to act for our sake. [Rowan Williams]  
· the goodness of creation – “And God saw that it was good” [Gen. 10b]  
Creatio ex Nihilo

· Shapeless primal matter (cf. Wis 11:17) 
· “the concept of a creatio ex nihilo, of which there is no actual hint in Gen 1-2, is the construct of later attempts at a more precise formulation.” [Karl Barth, CD, III.1, 103] 
· Justin & Tatian - there can be no uncreated principle alongside God 
· Emphasis on God’s creative grace and goodness, determined only ad intra not ad extra 
· Out of nothing is not out of a something - emphasises theology of grace 
Christologically Reconceiving God’s Creativity 
FG:  “In the beginning” (Jn. 1:1).  Creation is the work of the divine economy itself through God’s Word:  
· “All things came into being through him, and without him not one thing came into being” (Jn. 1:3).  
· “And the Word became flesh and lived among us” (Jn. 1:14a, NRSV) 
· the world is sacralised (declared sacred in itself) 
· or, grace is secularised (in and through the ‘ordinary’ things and events of this world) 
· no salvation from materiality 
· no humanocentrism to detriment of other life forms 
The christological focus of the doctrine of creation in the New Testament can also serve as a reminder that creation is centred on Jesus Christ, the incarnate Logos, and not on the human species. [David Fergusson]
  
· “God is the reason for loving, he is not the sole object of love” [Jacques Pohier]
  

To be a creature is to recognize, not merely that one’s existence is derived from a source other than itself, but that it is not centered in itself; it revolves around a center other than itself; it is (if there were such a word) extra-centric.  In this respect it is radically opposed to the prevailing modern attitude, which accords the centrality in all thought and action to the self. … To be a creature does not mean to be of no account.  It means to be related to God.  Creature is a title of dignity and consequence.
  

Creation, then, is pure and excessive divine gift, an invitation to active participation in the making of good relations.  Herbert McCabe:  “God is the ultimate depth of our beings making us to be ourselves.”
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