ST2B Dogmatic Theology






Course Manager:  Dr. John McDowell 

The Maker of Heaven and Earth:  Stories of Creation

Jacques Pohier that “God does not want to be Everything”.  
Rowan Williams:  “Being a creature is in danger of becoming a lost art.” [OCT, 77]  

· The autonomy of self-creation – 

· Imperialist Manifest Destiny – 

· Ethical Quietism – 

These are all expressions of the following broad approaches:  
· Determinism/Fate – 
· Indeterminism/Chance – (1) deism; (2) atheism.  
· Interventionism/Supernaturalism – 

These are all versions of an evasion of the implications of our creatureliness.  

Determinism
- generally defined by agency of an extraneous defining and dominating power 
· denies all versions of self-determination

· chain of worldly causes as means by which divine will is executed – all that happens is directly God’s causal will 
· unable to make sufficient distinction between those events that God wills and those that are opposed to the divine intention (evil) 

Indeterminism
· excludes the agency of the Creator 
· defines worldly agency as properly free only when agents are free from God’ action and determination 
The doctrine of providence conventionally tends to 
· too readily identify the way things are with the way they should be 

· too readily identify our will with God’s will.  
· emphasise the notion of God’s acting upon creation, and therein fall prey to interventionist or supernaturalist accounts.  
Some Interpretive Principles
Barth observes “the astonishing fact” of theology’s “almost total failure even to ask concerning the Christian meaning and character of the doctrine of providence, let alone to assert it.”  
The orthodox Lutheran and Reformed teachers are … at one in teaching the divine lordship over all occurrence both as a whole and in detail without attempting to say what is the meaning and purpose of this lordship.  They understand it as the act of a superior and absolutely omniscient, omnipotent and omnioperative being whose nature and work do of course display such moral qualities as wisdom, righteousness and goodness, etc.  But this is all.  According to the agreed doctrine of orthodoxy, this empty shell is the object of the Christian belief in providence.
  

· The “emphasis on God as Trinity gives providence a different face.”
  
· It begins not from considerations of what God can do, 

· or from what God may otherwise have one, 

· but rather from what God has in fact done and continues to do in Jesus Christ by the Holy Spirit.  

“Jesus Christ is the lens, the model, through whom Christians interpret God, world, and themselves.”
  
· The Kenotic Ways of God With the World 

· God’s Being-For a Covenant People 

· The Hiddenness of God’s Action 

· Spirit-ually Being Led into God’s Truth 

· The Krisis of God’s Action – God’s non-willing 
Some Distinctions
General and Special Providence 
· Conservation and preservation – creatio continua (general sustenance) 
· Concurrence (every creaturely action) 
· Governance (teleology of creative guidance) – permission, hindrance, direction, determination 
This aspect of the doctrine of providence establishes the principle that God’s intentions are not simply to be read off what comes to pass.  God relates differently to different elements of what is occurring:  empowering creaturely existence and action, allowing creaturely conflict and failing, opposing the consequences of creaturely undoing, and working in and with each situation toward new possibilities for the fulfilment of creation’s purpose.
  

Primary and Secondary Causality 
Kathryn Tanner:  

because God is the creator of the world in all its respects, God does not need to replace the activities of creatures with God’s own in order to achieve God’s ends.  God can instead give rise to the very powers and acts of creatures that further those ends.  Nor do those actions of creatures replace the need for God’s activity as creator; without God’s holding of them into existence, such acts would not exist.  As everywhere, so in a special way in Christ:  God does not save us by replacing the human capacities of Jesus with God’s own; God saves in and through the very human acts by which Jesus lives and dies.  God works everywhere in and through creatures, while their activities remain their own (for better or worse) …. 

Because God is beyond kinds, God does not carry out God’s plans by entering into the world, as one kind of force among others, whether regularly or by spasmodic intervention.  God is not the name of one kind of force or principle – say, creativity or a principle of novelty – operating within the world.  God is not working alongside us, doing one part of the work that needs to b done while the world does another.  Instead, God, as creator, is responsible for the working of the whole.  Nor does God enter into the world after the fact, after the workings of the world are done, to coerce or redirect it.  Because God brings them to be and holds them up into existence, God doesn’t work on or from the outside of causes operating independently of God, in imitation of the way limited creatures have to coerce or redirect matters that preexist their activity.
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